Discussing about death has always been the most interesting issue of every religion in the world. Human fears death and do not want to die. For some people, death becomes so familiar that fear becomes daring, in some sense, they are ready to lose everything, or at least, no longer expects anything, as heroes did on the battlefield. Brhad-aranyaka Upanisad IV.3.36 has mentioned that: when this body starts to frail, whether it frails through old age or disease, just as a mango or a fig or a fruit of the Peplum tree releases itself from its bond (gets detached from its stalk), even so this person frees himself from these limbs and returns again as he came to the place from which he started back to a new life. Data was collected using desk study and analyzed using Hindu studies. The finding of this research that man as a descendant of Raja Bunu who inhabits this world will someday return to Ranying Hatalla through death. Life is temporary, as an exodus that someday will return to where we came from. Just as policemen, magistrates, chariot-drivers, leaders of the village gathered round for king's departure, or as breaths gather round at the end, when a person starts breathing difficultly or when he is about to die, that is when death is a way of 'freedom' to the eternity.
I. Introduction
It is a human nature to receive life with joy and excitement, as the world gives abundant blessings to human kind. Therefore, in their mind the world is full of beauty, comfort and pleasure. Human also feel that there should be an accord relationship between human kind, nature, other living creatures, love, devotion and trust with God as the creator, helper and best hope in joy and grief. Because of all of those qualities, in relationship with other creature, humans are gifted with sensitivity to feel happiness and emotions, smiles and laughter. Like a newly happy weds couple that just finishes their wedding ceremony, greeting guests with smile and expressing their gratitude for attending their wedding reception. Or in their relationship with nature and other creature, humans are gifted with sensitivity to enjoy the beauty of nature, love and blessing from other creatures. For example how beautiful the sound of frogs when rain comes to wet the earth and how morning dewdrop dripping down leaves on sunrise. Or how much fun it is to celebrate New Year's Eve with friends, relatives and spouse. Regarding to the relationship with God, human is also gifted with faith and hope for salvation, prosperity, and endless happiness in life and ever after life. It is very difficult for human to leave beauty and worldly pleasure when they are faced with the certainty of death, where all the worldly pleasure will not be found or felt, prayers of hope can no longer be uttered, the sound of birds and frogs cannot be heard, the warmth of embrace from friends and loved ones can no longer be felt, all of them gone in a condition we call death (Hericus Darmada, 2000: 2) .
The binding worldly pleasure has made human become fearful and even feel taboo to think and even speak about death. Death is often understood by general society as the absence of soul in human's biological form. This condition is inevitable, because all living creature will die eventually, whether by natural cause such as sickness or other cause such as war, felony, nature disaster, transportation accident and others. The discussion of death can cause psychological problem by someone who is not ready mentally to end worldly life and become addicted with life. Regarding to this death, the book of Brhadaranyaka Upanisad said about death as following:
Like a moving cart full of load groaning, so as the cart of human's soul lives, moves, and groans when he stops breathing. As a mango or a fruit fall from a holy fig tree, off from its branches, as human's soul released from his body and returns to life, wherever it comes from. As when a king arrives, nobles and courtiers, coachmen and head village prepares banquet and place to stay, as a guard say: "The King is coming and will soon be arrived", as in the same manner all of the living forces waiting and say " The Soul is coming, and soon be arrived," and as when the King departing, all the nobles and courtiers, coachmen and head of village gathered surround him, as when all living forces gather surrounds the soul when a human take his final breath (Juan Masearo & Swami Harhananda, 2012: 143) .
Book of Bhagavadgῑtā II.22 stated: vāsāṁsi jῑrnani yathā vihāya navāni gṛhnait naro 'parāni, tathā sarirani vihāya jῑrnany ānyani samyati navāni dehῑ. Translation: As a person leaves his old used garments and replace them with new ones, as the same with jivatman leaves his old body and enters to a new body (G. Pudja, 2005: 45) .
When death is connected with life in religious aspects, especially in Hindu, death is not just the gate to valley of grave or a way to a place of burial where one waits for his final journey and part with his body and soul. More than that, death is a cycle or process to eternal realm, where human come from. Therefore if death will be experienced by every living creature then the most fundamental question in every human's mind is 'What is death and why does every creature must experience it? Is death a pleasant condition or is it a horrific condition? And what will happen when a person meets death? This paper is hoped to give answers to all of those questions from the perspective of Hindu Kaharingan Theology.
Hindu Kaharingan is an integral part of Hindu, the majority religion of subs native Dayak in Kalimantan Island (Borneo), Indonesia. In year 1980 the Kaharingan religion is integrated with Hindu to receive recognition from Indonesian government, which then it is called Hindu Kaharingan. The Hindu Kaharingan religion spreads across Kalimantan-Indonesia, approximately more than 1.500.000. However according to demography records there are less than that. This is because most of Hindu Kaharingan lives in district remote islands, which are not recorded, and some has converted to other religion.
The data used in this paper is obtained with descriptive qualitative approach of Hindu Studies and analyzed with perception interpersonal theory by Stephen P. Robbins and purpose theory by Ausubel. The purpose of this article is to understand and finding the meaning of death for human from the perspective of Hindu Kaharingan Theology as a reminder that death is inevitable and will be experienced by every human being. Therefore human mentally can understand and accept death sincerely as to free soul from body to the realm of eternity, A realm without taint, suffering, samsara and joy forever.
II. Result and Discussion
Many scientists or medical doctors would explain that a person who dies is a person whose heart has stopped, when his blood pressure decreases and can't be measured again or when he stops breathing for a very long time. With the advance of technology, death can be determined more accurately by using a device that can measure the amount of electric current on brain (electron-encephalograph apparatus), which can detect any brain activity. The science of medicine believes that all human activity centralized by brain as the controller. Therefore when a person is determinesed to be dead then his brain would also stop functioning. That is the definition of death according to medical science. Whether the definition is true or false regarding to the time of death, at the end according to science death is understood as a condition when a person can't be alive anymore (Henricus Darmada, 2000: 9) .
In Muhammad Damm's book called: "Kematian-Sebuah Risalah Tentang Eksistensi dan Ketiadaan" (Death-Report on Its Existence and Absences), he explained in secular perspective, without religion perspective (Person who does not have religion also faces death when the cause is found). Muhammad Damm sees death from other perspective, which is not commonly sought out by most people in general. He took the definition of death to philosophical understanding called post phenomenology. The word post phenomenology is not a common word by most people because logic is place first to make conclusion from a thought, whereas religion does not involve that understanding at all. Because of that, death according to Muhammad Damm can be understood with several understandings. First, death is as the completion of a process of dying. We call this as denouement death (death as solution). Secondly, death can be understood as the beginning from a process of dying; a point where there is no way to reverse condition (point of no return) or can be called threshold death (death as the limit). Third, death is an inability of body organism to integrate and function, which called total death. Despites of those understandings, it is possible to say that the principle of Atheism perceived death is a natural process or law of nature. Meanwhile, people with religious believe would say that death is a pathway for human to meet with their creator and is the separation of body and soul. According to an Ancient believe, man tends to believe that enemy or evil spirit causes death. There is no such thing as natural cause. Death can be perceived as something natural, in sense that it is certain and even compulsory to. However Ancient believes say that it as punishment from God or a misfortune that caused by something unnatural (Muhammad Damm, 2011: 61) .
Death is certain, which makes it closer than any other possibility in life. According to Gede Prama, death is not the opposite of life. Death is parallel with life. Only by having good understanding of death human can live better in this lifetime and died peacefully when the time comes. Therefore we should appreciate death as we appreciate birth as something that we should be grateful and celebrated with joy and wisdom. However this is very difficult for a person who has not have enlightenment about death. Because nobody can be exactly sure what happens when a person dies. Except things that are known from faith of certain believe (Komaruddin Hidayat, 2008: 13) .
Personal conflict that is faced by
human's spirit after its physical being experience death When a person is still on material realm, he would be covered in filth and dirt of worldly matter. Even when he has been through evolution of life, his material filth would not be clean; therefore worldly temptation would still be upon him, this indicates that his spirit is still not cleansed. After a human dies, this spirit automatically enters the spirit realm. I would describe the spirit realm is like a pool of water. The spirit that goes there fit according to its weight. When the spirit's weight is too heavy, it would sink to the bottom of the pool, which is called hell, if it weighs lighter from worldly temptation it would float on the surface of the pool, which is called heaven. In reality, spirit realm is a realm of light; the realm of light energy, every creature is in a form of light. There is no male or female, beautiful woman only exist on earth. Creatures in spirit realm also experience evolution to enter Purusa realm, where every personality disappears and unites to universal realization.
The difference between human soul and spirit
The word "spirit" refers to non-material aspects from human. Human has spirit, but human is not a spirit. However according to holy book of Bible, only believers, those who have Holy Spirit inside them can be called "living creature in spirit" (1 Corinthians 2:11, Hebrew 4:12; James 2:26). A non-believer is "spiritually dead" (Ephesians 2:1-5, Colossians 2: 13). In book of Paul, "Spirit" is very important to believer's spiritual life (1 Corinthians 2:14; 3:1; 15:45; Ephesians 1:13; 5:19; Colossians 1:9; 3:16). Spirit is an element inside human that can make it possible to connect with God. Every time the word "spirit" is used, it is referring to the nonmaterial part of human, including his soul. The word "soul" is only not referring to the non-material part of human but it also refers to the material part of human. It is different to just having a spirit inside but basically human is the soul. The meaning of "soul" is "living". However, in the holy book of Bible, the word does not only mean "living" it also means other things. One of them is the willing to sin (Luke 12:26) . Fundamentally, human is evil and his soul is tainted where the end of his life is physical death. One of it is the will to sin (Luke 12:26). "Soul" and "spirit" is the center of spiritual and emotional experience (Job 30:25; Psalm 43:5; Jeremiah 13:17). Every time the word "spirit" is used, it refers to a person whether he is alive or dead. "Soul" and "Spirit" are both used in a believer's spiritual life. The difference lays on the reference of "soul" is from human's perception horizontally towards the world. Whereas, 'spirit' is human's perception vertically between human and God. It is important to understand that both references are referring to the non-material part of human, however only "spirit" that refers to a life between human and God whereas "soul" refers the life of human on earth whether it is the material and non-material part of human (Tiwi Etika, 2017: 146 Observing from the opening prayer of Basarah above, states that a voice of a person's spirit is praying to communicate with Ranying Hatalla to say his wishes. Based on that understanding, it can be simplified that a person has more than one spirit. However if deeper analysis is done there is only one spirit found in each person. This can be seen from an event when a person is praying and transcending his spirit voice like above but forget to chant his prayers to return the spirit voice to the person's throat, when this happens that person may experience death. Logically, if there were more than one spirit within human, when the voice spirit does not return, the person would only lose his voice. However, in several cases especially when it is done as a special ritual, when the spirit voice is used to communicate with Ranying Hatalla cannot return to the person's body, then that person might lose his life forever. Therefore the spirit voice that is mentioned and uttered in the opening prayer is from the spirit (ātman).
In the Book of Panaturan Chapter 20 verse 11 states that spirit called Hambaruan is a fragment of light from Ranying Hatalla itself. Therefore, it can be understood if spirit (Hambaruan) can communicate and if one day experience death, it will return to Ranying Hatalla, as it is part of itself. The analogy would be like a metal of rod when touches or weld will come together as one. It would not mend with other kind of element such as wood or others. Same goes with the existence of Ranying Hatalla and Hambaruan (spirit) both can come again together as one because they come from the same element. This strengthens the logical believe of Hindu Kaharingan, when human experience death, then the spirit will go through death process and will unite again with Ranying Hatalla. This is very different to other theological death believe of Jews, Christianity and Islam. However, it is very similar and even the same with Hindu theology that states when human experience death, then ātman (spirit) will become one with Brahman (God) through the procession of death.
The term of Hambaruan, Panyalumpuk and Liau Haring Kaharingan
The word Hambaruan is used to call spirit for a living human being whereas the word Panyalumpuk is used to call spirit for person who died but has not yet gone through death process as the last level of death and then the word Liau Haring Kaharingan is used to call human spirit that is going to go through the last level of death which is death process known as Tiwah.
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Death Theology in Hindu Teaching
According to PP (Government Regulation) number 18/1981, someone is considered dead if his/her brain and brain stem are no longer functioning. However, death in religious ritual belief is when the ritual of the dead has been held. Be happy, the Kstrya (knights), O Partha (Arjuna) who get chance to fight, that appears without being searched, as it has no difference with the door to heaven. If you do not go to the truth war, then your obligation and honor will be broken and you will be sinful. If there is a war between truth and injustice, people must follow, even if they are being isolated as a result of fear and weakness of sin. Besides that, people will always talk about your badness, and for those who get honor, badness is worse than death. The big heroes will think that you have run from the war caused by fear and they who honor you in the past will not do the same thing. So do your enemies, they will question your bravery, and will say something inappropriate about you. What is worse than this? If you get killed in the battle field you will go to heaven, if you win you will enjoy this world, therefore, raise, O Arjuna, decide to go to the war.
By looking at the same for position and happiness, advantage and loss, victory and defeat, go to war. By doing so you will not be sinful.
Krishna explained that war does not kill the enemy's body, but to help the enemy stop doing sinful actions, then the truth can be enforced. Those who die in the battlefield do not die for nothing, but they have done their obligation or swadharma as an honor Kshtrya (knight). War may not be based on desire to kill, but it is just done to enforce justice and truth. For those Kshtrya who participate in war, their main obligation is to destroy untruth by destroying their enemies without thinking of the rewards for doing it. Then Krishna emphases that in the death process in the real world, it is only the rugged body dies, the soul does not although it is killed in many ways. After leaving the body, then the soul will look for a new body, like a person who takes off an old cloth and wear the new one. They are the past, now, and the future body, as individual spirits are everlasting forever and will experience reincarnation. Knowledge on spirit and body from various perspectives are described in the book of Bhagawadgita in Chapter II using the term of Samkhya-Yoga teaching.
Gita explained that Kshtrya who fights the enemies is indeed not killing anyone. They only run their obligation to defense the truth, their homeland, and joint rights; including building more honored new civilization. It is also mentioned that death at the battlefield for the Kshtrya is more honored than death at home, which is suffering from disease or dying because of natural disaster, accident and or in other forms. It is how the death is mentioned in Hindu teaching, death is not a scary condition, and instead it is just a separation between old body and the soul, which then soul will get new body for a more decent life. Tandang opened the coffin after asking for permission from Raja Entay Nyahu (God that is asked to take care of dead body during the burial ritual). The dead body then relived. Liu Haring Kaharingan then woke up to find out his siblings, and he felt hungry-thirsty, as he had been sleeping for a long time. Raja Duhung Mama Tandang then explained to the spirit of the death that he is no longer in the Pantai Danum Kalunen (in the world), instead he had died based on his promise to the Ranying Hatalla. However, the spirit of the death did not believe that he had died or no longer living in the world.
Death
Raja Duhung Mama Tandang asked the spirit of the dead body to raise his right hand; however, he raised his left hand, and pointed to the down river when asked to the upriver. He still did not believe that he had died. Then, water was dropped to his head, Raja Duhung Mama Tandang gave him a mirror, and he saw there is Tunding Jarenang (a sign in form of white cloth that is usually used or tied up the dead people). Looking at this, he realized that he had died and separated from his siblings who are still alive forever, so that a big cry of him was inevitable. 
Death as a Way of "Freedom" for Eternity
The Indonesian Great Dictionary provides a definition on the word "freedom" as a process, way, action to free something from an attachment, shackle and or problem. While John Stuart Mill, the first man who provides different definition on the differences between freedom to take actions and freedom by force. The, Isaiah Berlin provides explanations to what John Stuart Mill's (1993: 12) said through two perspectives as positive and negative freedoms, as mentioned in the following quote:
John Stuart Mill, in his work, On Liberty, was the first to recognize the difference between liberty as the freedom to act and liberty as the absence of coercion. In his book, Two Concepts of Liberty, Isaiah Berlin formally framed the differences between these two perspectives as the distinction between two opposite concepts of liberty: positive liberty and negative liberty. The latter designates a negative condition in which an individual is protected from tyranny and the arbitrary exercise of authority, while the former refers to having the means or opportunity, rather than the lack of restraint, to do things. Both concepts on freedom that is intended by Isaiah Berlin is that negative freedom is a circumstance where an individual is well-maintained or be spared from tyranny and dominion freely without being limited by the another party. While the positive freedom is strongly related to civil rights that are naturally have been equipped in each individual. John Stuart Mill provides a quite sharp view on "soft tyranny" (hidden) and collective freedom by explaining the harm principle concept. Understanding on this concept is very important when someone talks about freedom, as all of this becomes one idea on freedom as a philosophy. From philosophy point of view, moral has to overcome tyranny in all forms of move that relates to other parties, not vice versa. If not, the people will form a downgrade system community-based, and not putting collective interests, not in order or well maintained and full of failure and tyranny (John Stuart Mill, 1993: 12-16) .
The Hindu teaching believes that freedom is not in the physical meaning only, but also mentally, which is 'freedom in life is free from attachment to the world, free from karma law, free from reincarnation or Moksa. In more details, freedom is explained in some Hindu Philosophy such as in the philosophy of Advaita Vedānta, Visiṣṭādvaita Vedānta, and Sāṁkhya. Advaita Vedānta philosophy defines Moksa is a matter of direct realization of something which is existent from eternity thought it is hidden from our view. When the limitations are removed, the soul is liberated. It remains where it is, what it is and eternally was, and the first principle of all things. It is the peace that the world can never give, nor take away, the supreme and only blessedness. That which is real in the absolute sense, immutable, eternal, all-penetrating like akasa, exempt from all change, all-satisfying, undivided, whose nature is to be its own light, in which neither good or evil, nor effect, nor past nor present nor future has any place, this incorporeal is called liberation.
idaṁ (Radhakrishnan, 2008: 593-594) .
Sāṁkhya philosophy affirms that freedom or mokṣa is a condition of prakrti (world material element) which is released or free from purusa (consciousness). Freedom can be achieved or got by anyone or any living creatures, anytime and the freedom is not only achieved after experiencing death, but also when alive, which is called jiwanmukti, temporal soul emancipation when we still live in our body. Datta, 2008: 283) .
Meanwhile, the Visiṣṭādvaita Vedānta philosophy initiated by Rāmānuja, explains the definition of mokṣa as the passed tyranny from the worldly life difficulties toward heaven and or Vaikuntha Loka, where he will exist forever in personal happiness with God, but never be identical with God. The final freedom can only be achieved by bhakti. God grace come through obedience (prapatti) or absolute self-surrender (His aim is to proclaim the doctrine of salvation (mokṣa) through bhakti or devotion ...). The self freedom through bhakti develops through two concepts, markata nyaya or monkey theory, is a bhakta has to be like a monkey child who has to help its self to be dependent to its mother (personal spirit-Narayana), and the second is marjara nyaya or theory of kitten, is a total surrender when its mother brings it without efforts to its self. That is meant by mokṣa in the Visiṣṭādvaita Vedānta philosophy (Theos Bernard, 1981: 10) .
In The question is why living in this world is called as moving from a home area to make a new life in Batang Danum Tingang? It is like a journey that we do in this real world. It is done to improve our valence-dignity, whether in a journey to improve knowledge, welfare, and or mental quality. All forms of journey above in the end are aimed at a point, to improve valence and dignity as human who deserves to live. The journey as mandated by Ranying Hattala to human being who are placed in Batang Danum Injam Tingang Nasi Nampui (world). Human is created in this world for a mission "harvesting and settlement" for undone past actions that we haven't finished to accept or feel when we did them. Human is a living creature with more strength compared to other creatures. We are given opportunities by Ranying Hatalla to make improvements and feel the impacts of our past actions or in the previous life. In the end, when human returns to Ranying Hatalla, they are already decent, white-clean, and holy without spots or sins.
The condition in which human has to return to Ranying Hatalla in holiness, cleanliness from sins, can be understood through symbolic meaning that it seen in the Mahadewa soap opera in one of private TV station in Indonesia. The story is about Sati who is the life spouse of Dewa Siwa, but it is very difficult for her to marry and live with Dewa Siwa. This is because Sati feels that she does not have the "appropriateness" to be Dewa Siwa's wife. This is because Sati is an ordinary human, whereas Siwa is a God. How an ordinary human could marry to a God. It also applies to us. How could we deserve to be united again with Ranying Hatalla if we are still dirty, sinful, and full of debts of our past actions? Therefore, as we are presence back in the world, we have chance to improve ourselves, quality and quantity of life, mental, and physics, so that when our journey is complete, we are ready to return to Ranying Hatalla in the white-clean and decent condition. This is affirmed in the book of Panaturan chapter 63 verse 14. That human comes from Ranying Hatalla in the "perfumed" holy and clean) condition, then when returning back to Ranying Hatalla we must be in "perfumed" condition.
Kalute The book of Sarasammucaya (sloka 4-6) mentions: be grateful that we are created in this word in human form, as only human that can help themselves, through good actions". Honored opportunity owned by human to improve them has been implicitly symbolic in the book of Panaturan through a mythology of shape change Manyamei Malinggar Langit and Kameluh Bajaramut Hintan that can achieve the eternity or return back to Ranying Hatalla after experiencing some shapes changes in different times. Starting from their shape as Manyamei Malinggar LangitKameluh Bajarumut Hintan, transformed into Manyamei Tunggul Garing-Kameluh Putak Bulau, and then transformed again into Mangku Amat Sangen-Nyai Jayang Sangiang. The shape transformation happens as a result of their actions when they became Manyamei Malinggar Langit-Kameluh Bajarumut Hintan, which truly their presence at that time was desired by Ranying Hatlla as two figures who can act like Ranying Hatalla in order to maintain the living creatures created by Ranying Hatalla. They both did a big sin, and then both are seen not worthy to be Ranying Hatalla desired figures. Next, when they were in the form of Mangku Amat Sangen and Nyai Jayang Sanging, then they got the perfection through a death and returned to Ranying Hatalla. The same applies to human, they will keep evolving in different shapes from time to time, and in the end they will deserve to be human who meet requirements to return to Ranying Hattala.
Next, in the book of Panaturan chapter 32 verses 6, it mentions that when human dies, then the other alive human obligation is to do other procession or death ritual to those who are dead. As it is impossible to have the dead people to do the death ritual to themselves. Therefore, Ranying Hatalla has decreed to the generation of Raja Bunu, which is human, as written in the book of Panaturan, that human bodies is united with their spirit when they are alive, then when they die, human is divided into three parts, which are: soft body, rough body and spirit. 
III. Conclusion
The thoughts of death always appear in each human mind and heart from time to time. Human is afraid of death as they do not know what happens after death. Human wants to live longer and longer, because death is understood will stop human permanently to enjoy the worldly pleasure, in the form of sorrow and happiness. Human does not want to leave the worldly pleasure. Therefore, death is something that is unwanted by each human. Indeed, the book of Hindu Literature mentions that death is not something we need to be scared of, as death is a way for the Soul to get its freedom from human physical body attachment. Death is mentioned in the book of Bhagavadgita as a process of body turnover for the Soul like cloth changing for each human body every time we want to have new cloth that is cleaner and healthier for our body. It is the human condition when experiencing death. The book of Brahadaranyaka Upanisad also said the same thing. Whereas, Hindu Kaharingan teaching that is written in the book of Panaturan mentions that death is a way to return to Ranying Hatalla. Because human life in this world is just for temporary like a nomad, in which sometime will return to a place where he came from. The book of Panaturan mentions that the purpose of human presence in the world is to clean themselves from various thoughts, words and sinful actions, as it is only with holy and clean actions, words, and thoughs human can return to Ranying Hatalla. "kalute kea amun ewen buli Ranying Hatalla tutu-tutu barasih kilau tamparae ie dumah bara Ranying Hatalla" (the same happens when they return to Ranying Hatalla, they must be holy and clean as when they are created by Ranying Hattala). Therefore, the meaning of death in the book of Panaturan is as a way of Liau Haring Kaharingan (spirit) freedom from the cover of Karahang Tulang and Balawang Panjang to be reunited with Ranying Hatalla in the eternal world forever. The eternal world is no sorrow, sadness and happiness.
